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[ Permission ]

Praise be to Allah alone.

This is to confirm that | have given Brother Khaled
IbnAbdurrahman permission to publish the material that has been
sent to me regardig the questions on sorcery, soothsaying, the
evil eye and testimonies and the answers | have written. He has
done his best to correct the material and to document the selected
Hadiths and traditions. As a result, it has become suitable for
publication, towhich | have no objections. | hope that it will
benefi thosewhom Allahwantsto be good

alb & 1 fflKQa LINI &S Npon PrgpRet LIS I

Muhammad, his kin and his Companions.

Abdullah IbrAbdurrahman Alibreen
aSYoSNI 2F GKS LFGEQ
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[Dedication]

This book of Fatwas (religious rulings/verdicts) is
dedicated to those who have devoted themselves to the benefit of
their fellow Muslims in the field of legal Ruqyas, particularly,
Sheikh Abdulaziz IbMohammad AlMughaiseeb, who has spent
most of his life serving his fellow Muslims. In fact, it was his work
that gave rise to numerous questions that have been answered by
the Ulamat may Allah bless them. May He reward all those who
have contributed to this work; He is Alearing, AlRespondig.

Khaled IbrAbdurrahman ADeraisy
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Bismitlahir-RahmanifRaheem (In the name of Allah, the
Beneficent, the Merciful).
Praise be to Allah.

| would like to express my deep gratitude to those who
entrusted me with the task of &mslating this fascinating text, and |
hope | have not done a bad job. May Allah bless them, for they
have put me on the track on which | have always wanted to be.

| would like to thank the producers of Aiim for Windows,
which has been a great help. MaylaMl bless them all for such a
valuable programme.

I would Like to thank also Ms. Alish Aylward and Dr.
Habeeb for proofreading the English translation.

It is recommended that particular attention be paid to the
Foreword and Introduction before embarking the text, for they
provide a rational approach to appreciating the Fatwas.

ale 1ffFIKQa LINI&@SNA +FyR LISH
Muhammad, his kin, his Companions and his followers.

M. A. M. Mohamed



[Foreword to the Arabic Text]

Bismitlahir-RahmanifRateem (In the name of Allah, the
Beneficent, the Merciful).
Praise be to Allah, the Lord of the Worlds.

His Prayers and Peace be upon Prophet Muhammad, his
kin and all of his Companions.

Evidently, there is urgent need to spread the benefit of
treatment with legal Rugyas, for they have had a great impact on
curing a lot of psychological and other diseases that modem
medicine has failed to treat, such as epilepsy, possession, the
effects of the evil eye and witchcraft.

In such circumstances, some opportunibtsve exploited
GKS LI GASYGaQ oFR ySSR FT2NJ G4NBY
(the literature conveyed faithfully to us by the Salaf), reason,
deduction or observation, confused diagnosis and prescriptions
have emerged.

In spite of the sincere efforts of ste dedicated Muslims
whose Rugyas and medications Allah has blessed and made
beneficial, the situation has become chaotic. On the one hand,
some sorcerers have emerged claiming falsely to treat with
Ruqgyas. On the other hand, the genuinely righteous Rhgis
been falsely accused of practising sorcery. As a result, those in real
need of treatment have become so confused that they cannot
distinguish the true from the false: some have mistaken sorcerers
for genuine Ragis and have sought their services, wagi@hers
have shunned Rugya treatment entirely for fear of falling victims to
sorcerers.

Thus, it is appropriate to reiterate a proposal already put
forward by some venerable people. Briefly put, the proposal calls
for the establishment of a specialistrtee for legal Ruqgyas
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medications. The centre is to be under the joint supervision of
committees from the Ministry of Health, the Ministry of Interior

and the Presidency of the Organizations of thedagation of
Virtue and the Prevention of Vice. Such supervision guarantees the
proper control of all relevant important functions. Under the
mentioned supervision, the centre is to be responsible for licensing
Ragis and medications. This way, the genyirectitioners can be
distinguished from the false ones, and soothsayers and sorcerers
will not be able to practise their evil under the cover of Ruqgya
LISNF2NXI YOS YR GKS t NPLKSGQa YS
Ruqgya treatment will spread throughouhe country, while the
under-cover evil practices will be deterred.

The present selection of Fatwas is a valuable guide to
those seeking Ruqgya treatment. It manifests such a level of ljtihad
that those in need of guidance can follow the verdicts and answer
while trusting in the knowledge and integrity of the Ulama who
have issued them.

It is worth mentioning that commendable efforts have
been made in the processes of selection, question preparation,
answer classification and compilation. They are very medded
and appreciated. It represents a great service not only to patients,
but also to Ragis, for it has brought together issues that have been
dispersed for ages, and has brought out into the open queries
people have kept long within themselves for feaof
embarrassment.

The reader will find in this book a valuable combination of
verdicts relevant to important issues. The answers to some of the
issues reflect an approach that has been customarily followed; it
has proved practically beneficial, and it doaot contradict any
{ KIE NAQIFIK NMz Ay3a 2NJ ASYySNIt Latly



However, the reader may come across answers that are
different from what is in this book. In such a case, the reader
should not jump to conclusions, nor should he start unnecessary
clashes amog Ulamas over Fatwas. Instead, he had better reflect
carefully on the background of the differences he finds; it is an
issue of ljtihad, which is a fallible process, and results, therefore in
a range of rulings. This is complicated by the varied contéxtua
conditions of Fatwa seekers. Only the Messengers are infallible in
O2y@SeAy3a YIFOGGSNER NBtFGSR G2 !
reflection, one will realize that there is in ljtihad room for
differences which can be appreciated, without ill feelings.

In brief, this is a new anthology of Fatwas, which is
valuable in terms of topic and content. Undoubtedly, my dear
Brother, Khalid IbsAbdurrahman, has done his utmost, seeking no
material gain. The efforts he exerted should be very much
appreciated.

May Alah reward him well for such a beneficial effort,
and may He keep us all obedient to Him till the Day we meet Him;
He is AHHearing, AfResponding. May His prayers be upon His
Prophet Muhammad, his kin and his Companions.

Saad IbrAbdullah AB reik
Qupervisor General of Goperative Offices
of Call and Guidance
inAL | RSSQl K I y R-Jddeedah AiéaS & & | K
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Introduction
to the Arabic Text

Bismitlahir-RahmanifRaheem (In the name of Allah, the
Beneficent, the Merciful).

Praise be to Allah, Lord ¢fie Worlds; the good end is
destined for the Pious; Prayers and Peace be upon our Imam and
ideal model, Prophet Muhammad, his kin, his companions and his
followers up to the Day of Resurrection.

Nowadays, the issue of treatment with legal Ruqyas is the
centre of debate because of: the increase in diseases related to the
evil eye, witchcraft and possession, which modern medicine has
failed to treat; the revival of legal Rugya treatment; the emergence
of a lot of sorcerers and soothsayers. No doubt, pramiirs of
legal Rugyas ought to be supported and rewarded, while sorcerers
and soothsayers ought to be punished and humiliated.

Unfortunately, people have confused the legal Ragis and
0KS a2NOSNBENAR 0SOFdzaS 2F GKSANI A
gereral, or of the legal requirements of Ruqyas in particular. In
such a confused state of affairs, the good have had to suffer
because of the bad.

Against that background, some zealous youth have
dedicated themselves to eradicating sorcery and soothsaying
practices, but regrettably they took Fatwa responsibilities into
their own hands and involved themselves into intricacies of issuing
verdicts.

In matters open for ljtihad, those zealots have gone to
extremes without due consideration to the views of the (ita
'fFYEFY Fo2dzi gK2Y ffFK aleéaz a!
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brought into disrepute some of the Ragis who are renowned for
GKSANI 1y26f SRIST LMASGes NAIK(GS?2
recitations andwho are devoted to the service of fellow Muslims

Ay I O02NRIyOS 6AGK GKS tNRLKSGQA
o N2 (i KSNJ & K 2 oitoRion RB repétationéis one of the
YF22N) aAya a YSyurazySR Ay GKS
going to leagths unjustly distorting the reputation of a fellow
adzafALYYe | Y2UKSNI OSNBAZYS (GKS I
prevalent type of usury is going to lengths unjustly distorting the

NB LIzl F GA2Yy 27F*dKSF Stt NRLEK Saldzalf fAaYRD € &
are forbidden to harm other Muslims in all thing®lood, wealth

YR NBLJzi | GA2y ¢

Such fanaticism not only challenges the established rules
of conduct in ljtihad, which gives enough room for differences, but
also encourages the secularists who accuse Islam and Muslm
being reactionary and backward and who regard treatment with
legal Rugyas as a myth to be eradicated. Their -@eafous
behaviour gives the opportunity to some hypocrites and envious
ones to infiltrate them for the sake of working against those keen
on doing good, on righteousness and on reform.

It is for all the abovenentioned reasons that | have
decided to give the whole issue its due clarification by gathering
the Fatwas of major Ulama in one volume. In addition, several
other questions and quergeasked by those who are involved in
the practice of legal Rugyas and who are known for their piety

An-Nahi Sura, Ayah 43

Sahih Muslim, Kitab Assalam, Hadith No. 2119.

Sunnan AbtDawood, Kitab ARdab, Hadith No. 4877.

Sunnan AbidDawood, Kitab ARdab, Hadith No. 4876mam Ah&¥ RQ& adziy | R6f L wmdn
Sahih Muslim, Kitab ARirr WasSilah, Hadith No. 2564.

a b W N P



and righteousness have been answered by the Ulama and included
in the Fatwa collection.

In conclusion, | ask Allah to grant Muslim patients prompt
healing and to guide us to the straight path. May His prayers and
peace be upon His Prophet Muhammad, his kin and his
Companions.

Khaled IbrAbdurrahman
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Chapter 1

Ruqgyas

1.1 Touching the Painful Spot During the Rugya

Question:
There is someone who performs legal Rugyas in
accordance with Prophet Mulnana d 6 s Sunnah, a:

by Ibn-Taimiyah and IbrAl-Qayyim. The patients receiving

his Rugyas suffer from physical diseases, such as cancer and
ulcers. That Ragi (performer of Rugyas) recites some
Qur danic verses, Rugqgyas prov
Prophet Muhammad and other practiced Ryquas that are
Islamically Valid. After locating the painful spot, the Ragqi
does what the Prophet used to do when performing
Rugyas unto his own family: he recites the Ruqgyas, does
Nafth (puffing out breath with little saliva) imthis right

hand, and rubs the painful spot while uttering these prayers;
Ao AlIl ah, Lord of manki nd!
suffering. | beg You, as you are the Healer, and there is no
healing but yours, to bring about a healing that leaves behind
no ailme n t Onéanother occasion, when Uthman -Wbpil -

Aas complained of a pain from which he had been suffering
since adopting Islam, the Prophet i nst ructed hi
your hand on the painful spot
three ti mes, then say, ol s e
Ability against the evil from which | am suffering and which

| fearo deven times. 0
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Is it valid for the Raqgio put his hand on the painful spot
while performing the Rugya? Doe
Uthman to put his hand on the painful spot imply that putting the
hand as such is a condition for cure? Evidently, it has been done a
lot, and several patesit have been cured t ha
permission.

Answer:

The Rugqya done as mentioned
has a healing effect, for it is described by Allah as cure when He
says: A(44) Say: I't {the Qur dan]
gudane and a’lthieaisb validgto gut the hand on the
painful spot and rub it gently after doing Nafth into the palms. It is
also possible to do the recitation, then the Nafth directly all over the
body and on the painful spot. The Ruqya basicallplves acts of
recitation, supplication, Nafth and passing the hand several times on
the painful spot. Performance of these acts is expected to result in
healing by AlI?’l ahés permission.

1.2 Repeating Speci fic Qur danic
Number of Times During the Ruqya

Question:

Some Raqis select specific Q
specific number of times to treat certain diseases. However, the
Ragis do not believe that the specific number of times is the cause
of healing.

What is the ruling onueh specification?
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Answer:

Undoubtedly, the Qurdédan has
Al'l ah in these verses: o0 (44) Sa
believe [in it] a'figwi7da e emaanrkd na
hath come unto you an exhortatifstom your Lord, a balm for that
which is in the breasts, Qa@2ui da
And We reveal of the Qurodan t hat
for believerso.

These quotations refer to th
verses ingeneral. However, some verses have a particularly
curative effect, such as: Matiha, AtKursi Ayah, AlFlag Sura,

Annas Sura, Alkhlas Sura and the last two Ayahs of-Bdqara

Sura. Regarding AFatiha, the Prophet is reported to have said

to the man who recited it as a
Ru qy ‘aAldo,0regarding AlFalag and Annas sought refuge
through anyt hi ngVithlirégdrceto refeatisgesucts u r a
Ayahs or Suras, it is recitation thatatters, be it done once, or

more. Nonetheless, the more the recitation and the more repeatedly

it is done, the more effective the Ruqya should be.
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1.3 Diagnosis of lliness

Question:

Can the Ragqi tell if an illness is devil possession or
something else?

Answer:

Obviously, the experienced Ragi has examined and treated
such varied cases as well as similar ones that he has become skilful
at diagnosing psychological iliness through his knowledge of their
typical symptoms. However, not all Ragis do have dumwledge.

Some Ragis may claim to hve it, but in fact they do not, for they
depend, when diagnosing, on mere guessing, not on proven
knowledge'

WallahuA 61 am ( The truth of the matt

1.4 Requirements of Ruqgya Performers

Question:

What are the qualities required of those who perform
Rugyas?

Answer:

For Rugyas to be effective, the following requirements
must be fulfilled:

Firstly, on the positive side, Raqgis must be good, righteous,
honest persons, who observe daily prayers and ogligious duties
and do good deeds. On the negative side, they must not be involved
in minor or major sins, in deeds considered resentful or disobedient,
or in activities alien to Islamic teachings. Their earnings have to be
gained from legally acceptablsources, and not from forbidden or
suspect ones.

1
A Fatawa by Alibreen, sighe by him. prilyudnHb FnydK et I3t IOF






